The past two decades have seen a sea change in the importance given to cultural rights. This phenomenon is strongly rooted in longterm local developments, but also has international and global dimensions. The discourse of multiculturalism has become omnipresent, precipitated by the confluence of, among other factors, the neoliberal emphasis on political decentralization, the search for a new discourse for social activism after the demise of communism in Eastern Europe and the Soviet Union, and, in the Americas, a grass-roots movement that began among Native Americans 1 in North America and culminated in a continent-wide effort to counter the plans to celebrate the five-hundredth anniversary of Columbus's discovery of America. In the Bolivian Andes, these developments have engendered an enhanced consciousness of the value of Andean cultural traditions and beliefs particularly among politicians, intellectuals, artists, and artisans. This trend manifested itself in a shift away from an emphasis on incorporating Aymara peasants into the nation as a social class to reconceptualizing Bolivia as a multicultural nation (see, for example, Yashar 1999 and 2005 , Webber 2009 ). It has led to reforms that are beginning to give indigenous groups political power commensurate to their numbers and to transform politics at all levels of government, as well as to a number of innovative schemes to showcase past and present artistic accomplishments. More importance is being accorded to bilingual education, and spaces are being provided for indigenous beliefs in the nation's religious life, in general, and within the various strains of Christianity, in particular.
But what are the concrete processes that led to these shifts in Bolivia? Are they the result of intangible forces of history of which individuals are mere pawns? Are they top-down adjustments made by traditional elites in order to avoid more far-reaching transformations? Or can they be traced, in part, to the concrete actions of and interactions among specific individuals, differentially positioned in broader cultural structures and differentially associated with sociopolitical and economic trends at all levels of sociocultural integration: actions and interactions whose outcome may or may not have been intended or predicted, but which, at least in retrospect, can be considered as manifesting agency on the part of indigenous majorities? In this chapter, I argue for the latter interpretation.
The extensive literature on the subject (for example, Alb ó 2002, Gustafson 2002 , Hylton et al. 2005 , Ari 2014 shows that, far from emerging full blown from an abrupt change in global ideology, the present prominence of ethnicity in many parts of Latin America,
